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ABSTRACT

The paper tries to argue the case of widow rengarian colonial Assam. Like in the other partsha tountry, it
was one of the most contentious issues, where nestewn ideas and the traditional ideas came imextdconfrontation.
In this contest, there were no victories but compses, where traditions in contrast with the foroésnodernity had
the upper hand. But, when the question of legaigiarticular social practices as unlawful, it dié¢ate several problems

for the common people.
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INTRODUCTION

The issue of widowhood is traumatic for the womewl ghe society at large, particularly in the cadiadu
society. For centuries it is considered as a cbgséhe Indian women and the issue of widow remgeriés still not
favourably been taken as the ideal course for tlnewn in the society. The colonial intervention mauegreat
breakthrough in the meaning and context of widowhas for the first time modern education and gsititcs from
the various Christian missionaries made it a seriesue to be dealt with. From the days of Jamdiswib categorically
stated the status of the Hindu civilization is imgarable to the west as it treated the women (g liis the benchmark
of the standard of judging a particular civilizat)jcand T. B. Macaulay to the Victorians and evethim last phase of the
colonial rule the issue of the Indian women remaiaeontentious issue for the colonial staven today, the issue have
remained contentious. The best example in thisrdeigahe film ‘Fire’(1996) directed by Deepa Mehtehich tried to deal
with the issué. Edward Said has also argued, how the western maticunderstanding the east was mediated by the
question of power, which had a binary oppositiotwieen the ‘self’ and the ‘other’. The western okses took a self
imposed position of superiority to judge the eastswciety only through their parameters. The issuebservation and
perception therefore, is not beyond question. lis 8theme, the status of the native women becaromi@al and
justifiable point of intervention for the wesEor example, the issues of the ‘harem’ and thedal’ brought the attention

of the western observers to judge the status ofvtiraen of the east.

The various Christian missionaries who began terethie country after the Act of 1813 (prior to whibey were
not allowed to enter the country for proseletyiiza), also brought the plights of the Indian womianthe limelight.
They began to criticize the various aspects of Itithan traditions like sati, polygamy and supeiatis to show the
superiority of their own religion and culture. Tinéssionaries tried to blend religion and science selective way so that,
the educated Indians would convert to their religibhe issue of the Indian women, particularly ithedu (who was and

still is predominant in the country) was a spetitdrest as well as concerns for the missionaries.
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They knew that it is the native women who were it@aiting the traditions and if, their mindsets candhanged
the Hindu society as a whole would ultimately catnvin order to achieve it, they took several measuike spread of
education and introduction of western medicine, #uedprinting press etc. The issue of widowhood @ of their prime
targets, as it was (and still is) one of the mesttisnental issue for the women as well as the gpeie a whole. But, so
strong was the hold of the traditions in the coynitre missionaries had very limited success ambegmajority of the
people in terms of their basic agendas. But, theiivities helped in the growth of awareness amitiegindian people

about their problems as well as to find avenuesgolve them.

The passing of the Hindu Widow Remarriage Act 05@8Act XV of 1856) was one of the major event live t
socio-cultural history of India. It sought to reneoall legal obstacles regarding Hindu widow renaayei Like the case of
the sati, there were discourse on widow remarrége generated several debates within the Indieietyo Here again the
two contending parties, who were for it and againsgnnot be straight jacketed as progressiveooservatives. They
were fighting within the parameters of the shastiathe Hindu legal traditions. In a context likelanial India, ‘it was
largely upper-caste norms of the female virtue thaled together a highly diverse caste spectrum time semblance of a
single community® In fact, the ideas of modernity also played imaottroles in selecting the victorious side. Uma
Chakravarty has argued that, it was the secondrnmatigrvention by the colonial state, after thei $#b the traditional
Indian society. But, unlike the former, it had little successndt to term as a total failure. Even, Vidyasaganpwas
mainly instrumental in the passing of the Act, hétimately to accept his failufsThe case was not different in the other
parts of the country like, Veerasilgangham Pantalindhra Pradesh, M. G. Ranade in Maharashtranzanty others. One
of the prime obstace in the implementation of tle Was, the widow’s rights over the property of e husband. This

made the prospect of the Act, as a failure fromvidmy outset in the joint family system of the ctiyn

Did the colonial state understand the real needeefndian women? C. A. Bayly, regards it as ohthe major
failure of the colonial stateSusan Bayly also argued that, the very understgnadi the colonial state, about the Indian
traditions were contentiodsThe colonial state, through their own initiativeardiy tried to interfere into the matters
concerning traditions of the natives. It was fortednterfere by the Indian social reformers, whanted certain practices
to be abolished through legislations. The colosiate was aware that, if they try to interfere viith traditions, then they
have to face united challenges from the natives, ware otherwise divided by different factors liedigion, race, culture,
language etc. After the Mutiny of 1857, the dilensnud the colonial state towards the issue of saefdrms among the
Indian subjects became clearly apparent as thegdfahat one of the prime factors for the Mutiny whe social
intervention. Interestingly, only during the ladtgse of its rule in India the colonial state becarorecerned with the
problems of the Indian women. It tried to introdssweral legislations for the benefit of the Indvemmen, but it was too

late, as the majority of the Indian women begarespond to the nationalists.

The issue of widow remarriage have to be examinigd thve broader social contexts. Firstly, the barmadow
remarriage was mainly confined among the highetesasnly, and even among the higher castes alsweitls further
qualifications if one critically looks at the sitin of the colonial state. For example, in a pred@antly agrarian and
feudal system, how far caste identities determitedpractical needs of people particularly in theak society which
required more workforces. Secondly, one must als& ht the regional variations in terms of the pcacof the prevalent
popular customs. Thirdly, whether the agendas®fttial reformers benefitted the women who hadrthgr stake in the

issue? In other words, did the women actually rtbedcolonial legislation for widow remarriage? Rbily, whether the
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issue of widow remarriage was generalised or déteminby the different contending parties withoutiag the opinions
of the women, who were the main victims as in thgecof the satt? Fifthly, whether the Act was actually needed tosee

the interests of the Widows?

The present paper will try to examine the issuthéncontext of the Brahmaputra valley due to theilakility of
sources and the particular impacts on the HindtherHinduised populatioH. It was not a question among the Muslims
and a large section of the tribal communities, agnatmom it was a common practice. The context ofowidood and
widow remarriage needs further answers as for @jenity of the common people it was not an issuenbade an issue by
the newly emerging educated middle class. In faalfhnial Assam was not the exception as in mogsparthe country it
was the common norm, particularly in the tribal diested areas, where caste norms were not stricdigtiped. Therefore,
the question may be asked whether introducing @ asrious issue the common practices were maiggdalwhich was
not following the norms of the Victorian modernity?other words, whether colonial modernity actgdiast the interests
of the women? Secondly, whether by implementing Ao the colonial state tried to introduce Victowi Morality in
disguise? Further, how far the various Census tepoade their impacts on the caste mobility, wHeaa on widow
remarriage became a norm? It will also try to labkhe reactions of the Assamese women on the efsuelowhood and

widow remarriage.
Indian Reformers and the Women

The issue of women was the prime agenda of thednsibcial reformers in colonial India. Tapan Raictaury
has argued that, the Indian social reformers werditst among the Asian intellectuals, in undardiag the utilities of the
western knowledge in reforming their own soci€tut, at the same time they also understood thaelgnémitating the
west without contextualizing to the Indian situatis not going to work. Most of the social issue Isati, lower age of
marriage among the upper castes as well as priomiltih widow remarriage are critically linked uptlvthe issues of deep
rooted traditions of the society. The Indian sqgcistso intensely involved with traditions that ot understanding this
any social reforms could not be undertaken. Kenhketflones therefore, argues that the Indian soefatm movements
should be termed as socio-religious reform movemarstead of merely as social reform movemé&h#ss a result, from
the days of Raja Rammohun Roy, Vidyasagar anth&ll2d" century this linkage with traditions was repeagadied by
the Indian reformers. The break with the past rearély did not mean total break up but, also reatiagions with the past.

The issue of the widows is intricately linked witie nearly all the major social reforms of the owd period
from, sati, early marriage to the Age of Consefhie Tssue of polygamy was very limited among theonitgj of the caste
Hindus and it had no major impacts on the issugbefvidows. The widows were left with no altermas but, to live the
rest of their lives as symbols of pity, sorrow, eeg@ent on other’'s mercies, who were unwelcomechinraajor social
functions. In a sense, they were considered asglidead by the contemporary society. Therefore,naajpr intervention,
in this regard was problematic for the coloniakest®ut, with the growth of western education anel ¢riticisms of the
Christian missionaries and a section of the Britfficials, the unfortunate conditions of the Imiwidows continued to
be in the limelight. The Indian social reformerarihg with Vidyasagar advocated several ideasnfmove the lives of
the Indian widows and this could be better perfatptarough the reintroduction of the Vedic remayeigractices. But,
traditions cannot be moulded at ones will and thes;ame a major challenge for the advocates oWwtlew-remarriage

issue in India.
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Hindu Revivalism and the Indian Women

The growth of the Hindu Revivalist Movement is gnificant marker in the quest of attaining selfntigy in
colonial India. Although, there were different sitla of Hindu Revivalist movements with differenthaiques the
idealization of the past (both mythical and histalj as the solution for several contemporary issaerame the binding
force. The discovery of the various relics and nmments as well as the availability of the varioustgethrough the
emerging ‘print culture’ (among the new educatectieas of the society which was filtered down te iltiterates) helped
in the growth of a new appreciation to the pase tblonial state also wanted to take the advarahdehrough the newly
popular concept of the ‘Aryan’ ra¢é.In other words; it fitted with the colonial contegf racial superiority over the

natives.

The root for revivalism was present even during tilmes of Raja Rammohun Roy, as those who opphised
like Raja Radhakanta Dev were supporters of womedigation. They cannot be simply termed as coatiges. The
major issue for them was that, they did not wastdblonial state to interfere in the traditionalimternal matters of the
community. Their concern was, if people like Ramonghappeal the colonial state to interfere intoititernal matters of
the community then, every aspects of the communillybe interfered. It would affect the integritynd identity of the
community as a whole. In a country like India wheraitions is one of the major linking parts betwehe past and the
present, it was a crucial issue. Although, they mtidl openly focus the issue at that time, it wasrlaesponded by the
Hindu Revivalists, who believed that in order tforen the society there are no need to seek help fte state, rather it

should be done from within. Therefore, they tried¢ek the role model in the Vedic period, unmedidty the others.

This resulted also a comparison between the webtheneastern views on morality where the latedtid score
heavily against the former. Himani Bannerjee haswshhow this became the dominant view in Bertgalheir views
were reinforced by the Orientalists or the Ideddtsyiwho found the examples of ancient India ceolde several issues,
confronting the western society like materialisiolations of the class boundaries due to the enmeyef the bourgeoisie
class and capitalism and the breaking up of thaitiomal social norms etc. can be resituated thinothg examples of the

east.

The socio-cultural interactions between the west #e east through colonial education, print celtuegal
institutions, legal systems etc., led to a new amalg in Bengal, known as the ‘Bengal Renaissamngdegse impacts were
felt gradually all over the country.But, the initial euphoria about the west, andsitperiority over the indigenous cultures
soon began to be questioned by a section of theagell natives. In fact, the western ideas althdngmany cases
appealed to the young men like Young Bengal alwaysained problematic to adjust with the contempoidadian
realities. The best example, in this regard is MattMadhusudan Dutt, who had ultimately to acceetractical situation
where socially radical ideas had no placBy the second half of the @entury, this questioning of the moral superiority
of the west was questioned through comparisons dmtwthe morality of the east and the west. In theeeal
comparisons, the Indian women scored higher tovgtern women over the issues of shame, womanlarassnorality.
Himani Bannejee has shown how through the questibi@hame (lajja), the moral superiority of theiamdwomen were
situated by the Hindu Revivalists, against viewshef western womert®This theme was later reiterated by the Indian
social reformers, as well as the Indian Nationsllike Mahatma Gandhi. Gandhi for example, usefrithis utopian

concept of ‘Ram Rajya’.
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The Issue of Widowhood in Colonial Assam

Colonial Assam posed several dimensions to theesssfiwidowhood and widow remarriage like in martiyeo
parts of the country. The issue of widowhood wasent in colonial Assam, but except the higheresaistwas not a very
serious issue. As in the case of the other parteetountry, only the higher castes who were its¢ to understand the
utilities of the western education and therefdneytremained focussed to their own communitieedtn many aspects to
overlook several socio-cultural practices of thenown people. The question of widow remarriage viss dewed in this

context among the educated middle class.

The Assamese middle class from the very outseé Wweensely observing the contemporary developmehts
Bengal. Even before the publication of the ‘Arunibda section of the educated middle class trieéhtmlve themselves
with the contemporary issues of Bengal. Since, 18101, there was no college in the valley; Kolkagcame the only
destination for those youths who aspired for higtgcation. Even those who could not make it likemdhandra Barua,
constantly kept themselves updated with the latgshts and issues of Kolkata. The issue of Widowhaod Widow-
Remarriage also attracted the attention of the iiesa middle class and they used newspaper as ithe pehicle to

argue for the cause.

In colonial Assam the issue of widow remarriageswast put forwarded by Gunabhiram Barua in the
‘Arunodoi’, in March 1858. He was deeply influencéy Vidyasagar and argued the cause through thestigha
foundations. His views was responded by an anongmwaiier Mr, ‘Samsari’ (a family man), who appeatbéd Assamese
youths from the respectable families should setetkeemples before the others by marrying widowstHeuy the writer
appealed Gunabhiram, if he was still a bachelashimw the lead and earn blessings from the widowsiaBhiram was
serious in this cause. A convert of the Brahmo $ahabegan to publish a play ‘Ram-Navami’ seriatiythe ‘Arunodof’
from 1858 and it was published in the book forrd&Y0. This play was inspired by Umesh chandra Rditptay ‘Bidhava
Rahashya Natak’ (1856). In the same year (1870didhéhe heroics, by actually marrying a Brahmimew, Bishnupriya

(he was also a Brahmin), his contemporary Assamsesiety promptly responded by social boycbtt.

Gunabhiram’s views were strongly supported by Heandna Baruah. In 1865, when he was only 30, lost hi
wife,(a young age for a man to remarry as per theoens of the time). But he refrained, althoughhbd a girl child to

look after. He justified his remarriage as-

“I did not marry again. Considering the presentiagion of our society it was wholly condemnable dgman to
remarry after the death of his wife. | thought, atvkivould have happened to her if | were to deadau?’ she is dead, yet,
if I wish | could marry not once but thrice or mphait after being widowed if she again utteredribene of marriage, she
would lose her caste, society would have disowhed) (and she would have be like a dead (body). Hokgasonable it

is! How illogical!! So it is improper for me to rearry.”?° (Emphasis added)

There were also some lesser known authors whonadgte efforts towards the issue of widowhood. Nitdka
Barua, for example, in his novel ‘Mem’ (1891), whiwas serialized in the Assamese newsmagazindli'Bijad to show
the plights of the high caste Assamese widows, whoe easily lured to immoral practices due to theeace of the

practice of widow remarriage.

Among the noted literary figures, Lakshminath Bezal was crusader, for against the sufferings eftidows.

Impact Factor(JCC): 3.6586 - This article can be danloaded from www.impactjournals.us |




[142 Bipul Chaudhury |

Through his literary works he challenged severaliaadiscriminations of his time against the womete repeatedly
questioned the validity of the prevailing view abéemale inferiority in the society. Bezbarua wahtee women to be
empowered through education and spread of sociatemgss, among them. He wanted to leave the sengtue of
widow remarriage to the empowered widows to debiléhemselves, whether to remarry or not. But atghme time, he
was against the idea of blind imitation of otheftnes particularly Bengali, which for him lowerdde status of the

indigenous cultures of the province.

The issue of Widow Remarriage began to take a Gasgjée when a section of the educated Brahminsnbeca
concerned to it. It showed the limited agendasoafad reforms among the reformers. In contempoiengal also the
debates over the issue was dominant. Most of thebates were concerned with the plights of theyeaitiows and
possibilities of their remarriages, especially thosho had no sexual relations with their husbaf&tsong these
Lakshmidhar Sharma, a writer and a noted freedghtdir made radical demands for the cause of widmaarriage. In his
(incompletely available) article, ‘Asomiya Nari Shamdhe Ashar Diyek’ (Few Remarks on the Assamesen&wid,
published in the Assamese newsmagazine ‘Assamdtitan Vol.l, No. VIII, 22 September, 1925, he asgl in favour of
widow remarriage. He not only showed great supfuorthe western women’s movements and criticisedattitudes of a

section of the conservative minded people who tigeimit the issue only to devotion to religionetrgued,

“The biggest objection against the widow remarriegihat it will spoil the Hindu religion. Well, cahey explain
which part of Hinduism will be spoiled by widow ramiages? In fact, they have always a sympathétie about the
widow’s soul. They are scared to think about thpassible item between one, which was gifted todsrabe done. It is
very shocking to think about the word gifting whiishvery humiliating to the women. The father of gjirl has an item in
her person. He earns punya, by inviting someonegétidg that item because he has no place in bissa to store it. This

means that the women'’s position is among the tgifhs.” (Emphasis added)

While criticising the rituals as ‘uncivilized ritelse argued that ‘the status of the Assamese widavére that of a
maidservant, an illiterate maidservant’ which wa®rse than death’ He criticised the men for impgsitrict celibacy
upon the widows for their entire lives, while thiegpt themselves exempt from this requirement. Thege he strongly

advocated the cause of widow remarriage in AsSam.

The issue of widowhood was intricately linked upghathe issue of early marriage, mainly practicecbagnthe
higher castes. It is one of the major factors wiiiched the Brahmins to take special interest withissue of widowhood.
The prevalence of early marriage in many caseddezhrly widowhood and as in the other parts ofdbentry, society

was not prepared to accept the widows to remarry.

In many parts of the Lower Assam there was a neueigwhich was in many cases unique to Assam}erela
early marriage begin to emerge. Due to the stréddition of the early age of marriage among theechléndus, particularly
among the Brahmins, reinforced by the contempoeagnts of colonial Bengal, the search for the idegd for girls
became a major issue among the Brahmins of AsgdooKk a new turn when the fathers of the girlsnidit as a source of
income. Unlike, Bengal it emerged in Assam as tdice’, a tribal practice adopted by the castedds for their selfish
gains. But, due to customs as well as the impdctseocontemporary Bengal the lower age of marrimgehe Brahmin

girls became a new social standard.

NAAS Rating: 3.10- Articles can be sent teditor@impactjournals.us




Listening to the Voices of Silence; the ConcernsifaVidow Remarriage in Colonial Assam 143

The American Baptist Missionaries were keen obssrt@ the problems of the Assamese widows. In otder
promote Christianity they were looking for the Ibopes in the Indian society. The widows providegreat opportunity
for their cause. Yet, in spite of the missionaraggerations, their observations cannot be overtbokéiles Bronson

writes,

The Sastras forbid their ever marrying a seconé.ti@n the death of a husband their ornaments vipped off
and their heads shaved. They became the drudgseawant of the family where they dwell. How chesslés the life of

such!?

Later, Mrs. S. R. Ward, translated a missionargttitsto Assamese, ‘Banrir Mitra’ (The Widows Frignd 1879,
whereby the Biblical imagery and ideals of widowtagas sought to be integrated with the Indian tiaaliwith placing
the Christ as the only saviour. But, Mrs. Ward, iasionary did not advocate widow remarriage in Ass#s it would
nullify the moral grounds on which the Christianssibnaries confronted the educated Assamese &igeandly, it was
difficult even for the missionary women to challenthhe aura associated with widowhood, for exang#eption to God
and to the dead husbarfd.

Therefore, she had to admit the failure among timeltHwomen in the Brahmaputra valley. Sometimes Hndu
responded to the question of conversion as, “Ihae been true to our old religion, we should natehmouble now. It is
because you have brought this new religion thahase trouble. We don’t want your new religion. THimdu religion
was good enough for our fathers and it is good ghdar us.?* (Emphasis added) Mrs. Moore was frustrated thapite
of the best efforts on the parts of Baptist misaites like spread of education, introduction of ghnt culture the
Assamese women in spite of the various discrimimatiand evil practices were still attached to theligious and socio-
cultural traditions. These aspects forced the @arismissionaries to look for the Hills where thhgd significant

successes.
Issues of Sexuality

The issue of sexuality played a prime role in tebates on widow remarriage. The sexuality of thenaw was
regarded by the traditional society as a mattgoesbonal control and women who became widows wepeated to be
free from their bodily desires. Widows were regards bodily dead person who should not have anyaselesires. But,
this did not follow as many women found it harddio so. Vidyasagar therefore, argued that, due édotin on widow

remarriage some women were forced to indulge indnainpractices as they failed to control their siostincts.

But, unlike colonial Bengal the issue of sexualitgs not the prime factor of the debates on widowariage.
Hemchandra Baruah tried to avoid it. But, it wag absent altogether. In the ‘Banhi’ Vol.VIIl, No.L917, Sri
Dwarakanath Dev Goswami wrote ‘A Letter’ which pmid out that due to the ban on widow remarriageersdyv
illegitimate relationships were taking place amaémg Brahmins, harming the morality of the soci®tfhereas the men got
no punishments after they swear out their guik, Wwomen were always held responsible for commitingh acts with
punishments. In order to free themselves from theias censures, some resorted to perform feticiddake some

indigenous medicines to prevent getting pregnalmis Was a risky enterprise, impairing the healtthefpractitioners.

Yet, at the same time, widow remarriage was pradti@mong a section of the Brahmins, whose socisitipo

was lower. The author, as a remedy to the ban dowiremarriage urged that this system should bemed and whose
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persons who marry a Brahmin widow should be plaagdecond or third grade Brahmins. With them howehe first
grade Brahmins will not have any social relatiopshiThe author seems to believe that if this waseden it will
motivate a section of the lower caste Hindus torypn&rahmin widows and thereby improve their cassifions in the
society. In fact, in Nagoan there emerged a pdatictaste known as the ‘Baria’, resulting from suekationships.
Secondly, as with Vidyasagar, those child widowswilad no sexual relations with their husbands bated as virgins

and be allowed to remarry.

But, the discourse on widow remarriage got lessrityiamong the Brahmin social reformers to theiésef early
marriage. They found it difficult to introduce & ¢he society was dead against it. They there@amphasized that the main
cause behind it, early marriage be stopped. Wighpiissage of the Sarda Act in 1928, the incidefahitd marriage

began to decline and so also a corresponding @ecfirarly widowhood.
Assamese Women and the Question of Widowhood and Wdiw Remarriage

The reactions of the educated Assamese women tewthedissue of widowhood and widow-Remarriage are
important to situate the discourse in the coloo@ltext. For the limited numbers of the educatedtheso it was difficult to
openly advocate introducing widow remarriage in¢béonial context. Even at the present time it ress@roblematic for
the women. Padmavati Devi Phukanani wrote thatyémg word of widow is ‘harsh’ for the woménNalinibala Devi, a
poet and the daughter of the famous freedom fightebinchandra Bordoloi was at pains to explain digenies of
widowhood, which had to face it at an early ageer€fore, in her poems the factor of grief and #sresh of solace in the
God dominated. This also applied to other conteamyowomen authors like, Jamuneshwari Devi Khatarfi§/ahis was
not due, according to Sutapa Bhattacharya to the ¢& expression but, for the pressures exhortedhbypatriarchal
ideologies, which (have) been creating ‘an imagiiceds of a cultural Indian Womenhodd'The Hindu-Revivalists also
had no serious agendas to reintroduce widow-reaggrialthough Dayanand Saraswati, tried to advdtatmong the
child widows?® The various women organizations also had no clegagendas for the introduction of widow remarriage
They advocated instead, the spread of educatioohwhould gradually awaken the mindsets of the peapld the Indian

women would have better prospects in the future.
Widowhood and the Common People

The issue of widow remarriage among the peopletégésting as the practice was common among a $&gen
of the Assamese people. The remarried women weare/kkras the ‘Dhemni’ or ‘Batlu’ and the men, who med such
women were known as the ‘Dhoka’s or literally, aport to bending trees. These terms were not éetdes honourable,
in a patriarchal society, but, they were not comsd as abnormal. Usually, such marriages did mailve little ritual
practices or ceremonies. The remarried women uysusattled in her new husband’s household, and sovestthe
widower did it. In an agrarian society like Assawhere women'’s participation was essential, socatgepted such
relationships and it was practiced even among thken castes like the Brahmins. The status of thikllen’s of such
remarried women depended on the later husbandsllysthe remarried women disinherited the right&roher late

husband’s property.

Among the educated elites it was Gunabhiram Banley brought the issue in to the limelight in hiss§am
Buranji’ where the remarried women were represeatedon-ideal jati. Here, again he only referredh® union of the

Brahmin widows and the non-Brahmin husbands. Roidttim, Anandaram Dhekial Phukan also showed resemis about
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the violations of the caste norms in the society sm did the ‘Arunodoi’. Hemchandra Barua, who wasy sympathetic
to the plights of the women could not free him$edm the existing caste prejudices of the time ditdnot advocate it as
practical option. The decline of the practices alow remarriage was also due among the majorith@®fcommon people

to the legal issues it involved.

The Census Reports also tried to show how the ¢grafvthe caste consciousness among a section qfethigle
who wanted to identify themselves as the highetechsgan to adopt several upper caste norms imgjughrly marriage
and ban on widow remarriages, as their socio-allfractices. In 1901 the number of widows in ewbgusand was 176;
in 1931 it got reduced to 144.

CONCLUSIONS

The debates on widowhood and widow remarriage rapoitant in the social history as it tried to hight the
limitations of the reform agendas of the Indiarorefers. Although, women'’s issues were the primendge of the social
reformers, yet, the men demanded and determinedmsfin many cases failed to understand the readsef the women.
It is beyond doubt that men like Vidyasagar and &niram were sincere in understanding the plighth@widows. But,
the insertion of the legal factors for its implertsion made the Act a failure, from the very outddore than that, it
closed the door for those people who were praditirand did not ask for any legislation. In trenve of higher cultural
values the existing practices were marginalizedeHthe Christian missionaries were also unsucakssfthey had no
convincing logic for widow remarriage in the Indieontext.

REFERENCES

1. This was the dominant idea in the™®entury European context. Hegel also used as &em#v differentiate

between the east and the west in a different cantex

2. The movie was put under strict censorship and latemed for hurting the religious sentiments of khiedu
community. It posed several debates as whetheditheéus knowing the problems of the widows who astpe
custom have no scope for remarriage was prepargghtpathetically to listen to them? Interestinghythe same
year, an Assamese movie based on the novel of MiaRmysom Goswami, The Moth Eaten Howda of a Tuker,
directed by Santwana Bordoloi, also raised issfiesidow’s sexuality, but with it was not violenthccepted by

the Assamese society.

3. Edward E. Said, Orientalism, Penguin Books, Lon¢®dv8), 2001. Said’'s arguments were followed bfedént

scholars, over the years to different contexts

4. For details, see Tanika Sarkar, Wicked Widows: lzand Faith in Nineteenth Century Public Sphere Dedhah
Anindita Ghosh Edited, Behind the Veil, Resistantépomen, and the Everyday in Colonial South Asia,
Permanent Black, 2011, p. 84.

5. Uma Chakravarty, See Uma Chakravarti, Rewritingtdtis The Life and Times of Pandita Ramabai, Kal f
women, New Delhi, 1998, pp. 123-138.

6. Sekhar Bandyopadhya, “Caste, Widow —remarriagesta&eform of Popular Culture’ in Bharati Rai Edpm
the Seams of History, Essays on Indian Widow, Qkfdniversity Press, 1997, pp. 8-36.

Impact Factor(JCC): 3.6586 - This article can be danloaded from www.impactjournals.us




| 146

Bipul Chaudhury |

7.

10.

11.

12.

13.

14.

15.

16.

C. A. Bayly, Empire and information, Intelligencetbering and social communication in India, 178034,8
Cambridge University press 1998, New Delhi (Indtatition) p.178.

Susan Bayly, Caste and ‘Race’ in the Colonial Eg¢inaphy of India, in Peter Robb Ed., The ConcepRate in
South Asia, Oxford University Press, 1993, pp.1&8-2Also see, Susan Bayly, Caste, Society andi€®liit
India from the Eighteenth Century to the Modern AQambridge University Press, 1999, New Delhi, p.55

For details see, Geraldine Forbes, Women in Cdldmita, Cambridge University Press, 1999, pp. 22-1

For the issues related with Sati, see, Lata Maonténtious Traditions: The Debate on Sati in Cabimdia, in
Recasting Women, Essays in Colonial History, EdligdKumkum Sangri & Sudesh Vaid, pp.88-126, Kali fo
Women, New Delhi, 1989, (1999) pp. 88-126.

The term Hinduised is used to indicate a large nitgjof the population who were maintaining botkithtribal
beliefs as well as some aspects of the Hindu Isetiafl practices. Among them both impacts of theecasstem

and the Hindu rituals had few impacts.

Tapan Ray Chaudhuri, Europe Reconsidered, The pt@voeof the West in Nineteenth Century Bengal, @af
University, Press, 1988. Also see by the same authorope in India's Xenology: The Nineteenth-Ceyntu
Record, Past & Present, No. 137, The Cultural aolitiéal Construction of Europe (Nov.1992), pp. 1582
Published by: on behalf of Oxford University Pred®ast and Present Society Stable URL:
http://www.jstor.org/stable/650855 Accessed: 202015 05:52 UTC

Kenenth N. Jones, Religious and Social Reform Mammin British India, Cambridge University Pre$893),
Indian Edition, 1999, pp.1- 4.

For details see, Thomas R. Trauatmann, Aryans aititBIndia, Yoda Press, New Delhi, 2004. In faitte

notion of the 'Aryan’ became a very fashionableitcogmong a section of the European scholars whe Wasy
in locating a common linguistic origin for a whive ‘relatively’ white people of Europe and Asia.iJted to the
marginalization of the Dravidians and the variausal or ethnic communities. Although, started watlquest of a
common linguistic identity it from the very outdailed to accommodate several conflict identitié&e race and
ethnicity.

For details see’ Himani Bannerji, Attired in VirtuBiscourse on Shame (lajja) and Clothing of theitt@@omen
(bhadramahila) in Colonial Bengal, in Inventing fdbs, Studies in Hegemony, Patriarchy and Colamgl
Tulika Books, New Delhi, 2001,pp. 99- 134.

The very term ‘Bengal Renaissance’ is questionethbyhistorians from the days of S. Sarkar in t9e0ls. Also
see, details, Anindita Ghosh, Revisiting the '‘Bémgnaissance': Literary Bengali and Low-Life PiimtColonial
Calcutta, Economic and Political Weekly, Vol. 3%.M2 (Oct. 19-25, 2002), pp. 4329-4338. Also geniya P.
Sen, Hindu Revivalism in Bengal, 1872-1905, Somsaks in Interpretation, Oxford University PresswNe
Delhi, 1993, for the complexities and dilemmas loé Revivalist ideas in colonial Bengal. But, Seitethto

situate the caste question in terms of the changaxs identities of the colonial logic.

NAAS Rating: 3.10- Articles can be sent teditor@impactjournals.us




| Listening to the Voices of Silence; the ConcernsifaVidow Remarriage in Colonial Assam 1471

17. For Michael Madhusudan Dutt see, Ghulam MurshichaksChalane Bhuli (in Bengali), Kolkata, 1993, fbe
complexities of the life of the poet who ultimatéigd to return to the traditional root to identifiynself. In other
words, west also failed to satisfy the growing eewmiltural issues of the time. Among the Assamesety
Bholanath Das was influenced by his style. Duéhogaucity of his personal life context it is difflt to make a

proper comparison with his mentor.
18. Himani Banneriji, ibid.

19. For Gunabhiram, see Nagen Saikia, Ed, ‘Assam Bdadtneface, p.19, Publication Board Assam, Guwahati
1984. Also see, P. Choudhury ed, Ram Navami N&akyahati, 1989, pp. 1-8. For the contemporary siesie
attitude towards the problems of widowhood and widemarriage see, Tilottama Mishra’s novel ‘Swaatel

based on the daughter of Gunabhiram, Guwahati,.1997

20. For details, see, 'Atmajivan Charit’ (Autobiography Hemchandra Barua Granthavali, Guwahati, 19980
see, Nirupama Borgohain, ‘Nari - Daradi Hem Chan8aua, in S. Barman and P. Choudhury Eds, °

Adhunikatar Agradut, Pandit Hem chandra Barua’, Gloati, 1996, pp.45-50. It is difficult to argue vifer

Hemchandra actually read J.S. Mill, but he mustehb@en aware about the contemporary developmeritein

western societies regarding the women.
21. Lakshmidhar Sharma Rachanavali, Vol.ll, Guwah&B@, pp. 276-79.

22. H. K. Barpujari Ed, The comprehensive History ofsam, Vol. 1V, p.203. In Assam however, widows dimt n
require to shave their hairs. Bronson seems to hagd it to rouse the sentiments of the nativébddssue of the

plights of the widows. His colleagues however dil mention the existence of the practice in Assam.

23. See, Geraldine H. Forbes, “In search of the ‘Puathen’ Missionary Women in Nineteenth Century dhdi he
Economic and Political Weekly, Vol. XXI, No. XVIAIso see, Indrani Sen, ""Between poor and ‘purddtie
White Women in British India, 1858-1900", The IndiBconomic and Social History Review, 34,3, 1997.

24. P.H. Moore, Twenty Years in Assam (Or Leaves Fronrdal) 1991, Omsons Publications, New Delhi, Repri
1982, pp.22-23.

25. Padmavati Devi Phukanani, ‘Bidhaba’ in P. D. Goswd&dited, Padmavati Devi Phukanani Rachavali, (in

Assamese) Publication Board Assam, Guwabhati, 1995.

26. Pritha Dasgupta, Women Alone: The Problems and |&@iggs of Widows in India, International Journal of
Humanities and Social Sciences (IJHSS), Volume$d 6, October-November 2017, pp. 35-40

27. For details, see, Nalinibala Devi, Eri Aha Dinb@uwhati, (1976), 1994 Reprint, as well as her podikes
Sandhiyar Sur. For her poems and other works sadénibbla Devi Rachanavali, Guwahati, 1988. Similar
anxieties is also to be found in the writings offiklprabha Bardoloi, another poet of later genenativho had to
face questions of widowhood as well as illegitimaEgr details, see, Nirmalprabha Bardoloi's autghbaphy,

Jivan- Jivan Bar Anupam, Guwabhati, 2004.

28. Sutapa Bhattacharya, Ed, ‘Bangali Meyer Bhabanakn@Gladya- Unish Satak, An anthology of women wrising
in 19" Century (in Bengali), Sahitya Academy, New Delt99, p.15.

Impact Factor(JCC): 3.6586 - This article can be danloaded from www.impactjournals.us




[ 148 Bipul Chaudhury |

29. Madhu Kishwar, ‘Daughters of Aryavarta’ in J, Knemurty, Ed., Women in Colonial India: Essays orviyal,
Work and the State, Oxford University, 1989. Ppli3-

30. For details, see Janaki Nair, Women and Law in @laldndia, A Social History, Kali for Women, Newelhi,

1996, pp. 59-71.

31. Census of India, Assam Part | Report, 1933, p. 93

NAAS Rating: 3.10- Articles can be sent teditor@impactjournals.us




